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Executive Summary

In late 2019, the Henry Jackson Society commissioned polling organisation Savanta ComRes 
to undertake a survey involving a weighted sample of 750 British Muslims. Respondents were 
asked about their perspectives on a number of topics. These included: other faith groups; 
prominent geopolitical players; and the perceived level of Jewish global control. This represents 
one of the most systematic and comprehensive surveys into the socio-political attitudes – 
both domestic and international – of British Muslims. According to the study:

 l  When compared with their perception of other faith groups, British Muslims have the 
least favourable attitude towards Jewish people.

 l  The only people viewed less favourably by British Muslims than Jewish people are 
those belonging to no religious group (atheists/non-believers).

 l  British Muslims who are more socially integrated through their friendship groups, 
have a more favourable view of both Jews and the State of Israel.

These are a number of observations of significance:

 l  A December 2019 ICM Unlimited poll found that 18% of the general population felt 
Jews have disproportionate influence over business and finance. In this survey of 
British Muslims, 34% were of the view that Jews have too much control over the 
global banking system.

 l  The same ICM poll found that 15% of the general population felt Jews have 
disproportionate influence in politics. In this Savanta ComRes poll, 33% of the British 
Muslim respondents were of the view that Jews have too much control over the global 
political leadership.

 l  On the matter of ‘dual loyalty’, the ICM survey found that 24% of the general population 
believed British Jews were more loyal to Israel than to the UK. The corresponding 
figure for British Muslims, in this survey by Savanta ComRes, is 44%.

 l  When compared to British Muslims who are not university-educated, British Muslims 
who are university-educated are more likely to agree with the view that British Jews 
are more loyal to Israel than to the UK, along with holding the broader belief that 
Jews have too much global control.

 l  The majority of British Muslims who report that they attend a mosque at least 3-4 
times a week, believe British Jews are more loyal to Israel than to the UK – 55%. The 
corresponding figure for British Muslims who very occasionally or never attend a 
mosque is 34%.
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1. Introduction

We are presented with the depressing reality that Britain – once a safe haven for those fleeing 
the horrors of Nazism in continental Europe – has a serious anti-Semitism problem.

Anti-Semitism is at the forefront of our politics. Under the leadership of Jeremy Corbyn, the 
Labour Party has witnessed the departure of a number of its own Jewish parliamentarians – 
including Luciana Berger and Dame Louise Ellman – over concerns about anti-Semitism. The 
party is currently under investigation by the Equality and Human Rights Commission over 
allegations of institutional anti-Semitism. 1 But it is not just a problem for the Labour Party. 
The December 2019 General Election saw the suspension of a number of parliamentary 
candidates – of a Muslim background – over allegations of anti-Semitism. Reflecting the cross-
party nature of the problem, this included Conservative Party candidate Amjad Bashir (Leeds 
North West), 2 Liberal Democrat candidate Waheed Rafiq (Birmingham Hodge Hill) 3 and 
Labour candidate Safia Ali (Falkirk). 4  

A number of existing studies suggest that anti-Semitic attitudes in the UK are more concentrated 
within its Muslim communities. 5 Building on these studies, this report, which makes use of an 
online survey of 750 British Muslims, provides an analytical account of socio-demographic 
characteristics and social factors most strongly associated with Muslim anti-Semitism in 
Great Britain. 6 The survey, conducted by polling organisation Savanta ComRes between 25 
November and 5 December 2019, is one of the most systematic and comprehensive surveys 
into the socio-political attitudes and behaviour of British Muslims to date. Crucially, the survey 
provides a wealth of data on what drives anti-Semitic beliefs and anti-Israel attitudes within 
British Muslim communities – both of which are underdeveloped areas of research. 

Through quantitative analysis, this survey data – weighted to be demographically representative 
of British Muslim adults by age, region, gender and ethnicity – is used to provide a comprehensive 
account of the socio-demographic characteristics and societal behaviours that are mostly 
strongly associated with prejudicial attitudes and conspiratorial beliefs among British Muslims. 
Demonstrating the reality that British Muslims are far from being a monolithic, homogeneous 
bloc, this report identifies sections of the British Muslim population that hold more favourable 
views towards ‘outgroupers’ (those who do not follow Islam), such as Jews, and are less likely 
to hold anti-Semitic conspiratorial beliefs. 

The report is structured as follows. It first presents an overview of existing research and 
political commentary on anti-Semitism in the UK and the broader European context. As well 
as demonstrating how little attention has been paid to Britain’s Muslim communities by the 

1  ‘Equality watchdog launches Labour anti-Semitism probe’, BBC News, 28 May 2019, available at: 
https://www.bbc.co.uk/news/uk-48433964, last visited: 26 February 2020.

2  Brewis, H., ‘Amjad Bashir suspended after Leeds North East’s Tory candidate spoke of “brainwashed” British Jews’, 
Evening Standard, 20 November 2019, available at: https://www.standard.co.uk/news/politics/amjad-bashir-tory-candidate-
who-spoke-of-brainwashed-british-jews-suspended-from-party-a4291981.html, last visited: 26 February 2020.

3  Schofield, K., ‘Lib Dems suspend election candidate accused of making anti-semitic comments’, PoliticsHome, 
20 November 2019, available at: https://www.politicshome.com/news/uk/political-parties/liberal-democrats/news/ 
108101/lib-dems-suspend-election-candidate-accused, last visited: 26 February 2020.

4  Eden, T., ‘Labour candidate suspended over alleged anti-Semitic posts’, Belfast Telegraph, 28 November 2019, available at: 
https://www.belfasttelegraph.co.uk/news/uk/labour-candidate-suspended-over-alleged-anti-semitic-posts-38734314.html, 
last visited: 26 February 2020.

5  For example, Staetsky, L. D., ‘Antisemitism in contemporary Great Britain: A study of attitudes towards Jews and 
Israel’, Institute for Jewish Policy Research, September 2017, available at: https://cst.org.uk/public/data/file/7/4/ 
JPR.2017.Antisemitism%20in%20contemporary%20Great%20Britain.pdf, last visited: 26 February 2020.

6  The survey data collection only took place in Great Britain (England, Scotland and Wales) owing to the exceptionally low 
percentage of the Northern Irish population identifying as Muslim.
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academic, policy and media communities in the context of anti-Semitism, the report explores 
the potential relevance of social integration, educational attainment and frequency of mosque 
attendance when examining British Muslim attitudes. The report moves on to the analysis 
section, which is split into two parts. The first part includes descriptive statistics which provide 
an insight into what shapes British Muslim attitudes towards non-Muslim groups and prominent 
countries in international geopolitics, as well as perceptions of Jewish global control over 
industries such as banking and arms production. The second part of the analysis robustly 
tests key relationships of interest through multivariate analysis in the form of ordinal logistic 
regression. Following a discussion of the analysis, the report concludes by outlining the policy 
and political implications of the main findings.
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2. Literature Review and Theoretical Motivations

While research into Muslim anti-Semitism is somewhat underdeveloped, there is a burgeoning 
body of scholarship that includes recent studies of relevance. As well as reviewing the content 
and main findings of these studies, this part of the report reviews existing literature that has 
explored the effects of social integration and education level on perceptions of other groups in 
society. This section also covers existing studies and media commentary on the potential role 
of mosques in influencing domestic attitudes and geopolitical considerations within Western 
Muslim communities, including those living in Britain. 

2.1. Muslim Anti-Semitism in Perspective 

Reported cases of anti-Semitic hatred and abuse of numerous kinds have risen in the West 
over recent years. 7 A 2019 report by the European Union Agency on Fundamental Rights 
(EUFRA) found that 89% of European Jewish people questioned felt that anti-Semitism had 
grown in their countries in the previous five years, while the same body stated that 39% of 
Jewish people had themselves personally experienced anti-Semitism in the same period. 8 

Research has generally focused on three specific groups in society thought to be characterised 
by disproportionate levels of anti-Semitism when compared with the general population, namely 
those on the far right, those on the far left and those from a Muslim background. 9 There is, of 
course, some overlap between these categories, so it is important that they are not treated as 
being entirely distinct. However, it is certainly true that each group has some separate history 
of anti-Jewish rhetoric or action, though this has not by any means spread to all members.

EUFRA reports that when asked to identify the background of the perpetrators of the most 
serious anti-Semitic acts in a five-year period, respondents answered 30% of the time that 
it was “someone with Muslim extremist views”, as opposed to 21% of the time identifying 
left-wing perpetrators and 13% of the time right-wing perpetrators. 10 Those of an Islamic 
background were therefore found to be seen by European Jews as the biggest perpetrators 
of serious anti-Semitic hatred. As British-based academic L. Daniel Staetsky has reflected, 
these findings suggest that, although all such groupings require investigation, concerns about 
Islam and the far left are stronger than those about the far right. 11 It should be noted, however, 
that categorisation was solely done by the victims, hence their subjective understandings 
of what constitutes left-wing, right-wing or Islamist views will have influenced the results. 
12 Respondents were asked to indicate as many categories as applied, so some crossover 
between categories may also have resulted. 13

7  Kingsley, P., ‘Anti-Semitism Is Back, From the Left, Right, and Islamist Extremes. Why?’, The New York Times, 
4 April 2019, available at: https://www.nytimes.com/2019/04/04/world/europe/antisemitism-europe-united-states.html, 
last visited: 26 February 2020.

8  ‘Experiences and perceptions of antisemitism: Second survey on discrimination and hate crime against Jews in the EU’, 
European Union Agency for Fundamental Rights (EUFRA), December 2018, available at: https://fra.europa.eu/sites/default/
files/fra_uploads/fra-2018-experiences-and-perceptions-of-antisemitism-survey_en.pdf, last visited: 26 February 2020.

9  ‘Perceptions of Antisemitism in the European Union: Voices from Members of the European Jewish communities’, European 
Union Monitoring Centre on Racism and Xenophobia (EUMC), 2004, available at: https://fra.europa.eu/sites/default/files/
fra_uploads/185-as-interviews-en.pdf, last visited: 26 February 2020. This report also includes the category of ‘The Christian 
Anti-Jewish Tradition’, but this seemed to draw less concern from respondents than the other categories.

10  ‘Experiences and perceptions of antisemitism: Second survey on discrimination and hate crime against Jews in the EU’, 
EUFRA, 2019, Summary.

11  Staetsky, L. D., ‘Antisemitism in contemporary Great Britain: A study of attitudes towards Jews and Israel’, Institute for Jewish 
Policy Research, September 2017.

12  For the questionnaire used in the survey, see ‘Experiences and perceptions of antisemitism: Second survey on discrimination 
and hate crime against Jews in the EU’, EUFRA, 2019, Questionnaire.

13  Ibid.
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14  ‘Perceptions of Antisemitism in the European Union: Voices from Members of the European Jewish communities’, European 
Monitoring Centre on Racism and Xenophobia, 2004.

15  Ibid.
16  ‘UK Muslims more anti-Semitic than general population, poll finds’, The Times of Israel, 13 April 2016, available at: 

https://www.timesofisrael.com/uk-muslims-more-anti-semitic-than-general-population-poll-finds/, last visited: 
26 February 2020; ‘News Release: C4 survey and documentary reveals What British Muslims Really Think’, Channel 4, 
11 April 2016, available at: https://www.channel4.com/press/news/c4-survey-and-documentary-reveals-what-british- 
muslims-really-think, last visited: 26 February 2020.

17  Versi, M., ‘What do Muslims really think? This skewed poll certainly won’t tell us’, The Guardian, 12 April 2016, available at: 
https://www.theguardian.com/commentisfree/2016/apr/12/what-do-muslims-think-skewed-poll-wont-tell-us, last visited: 
26 February 2020; Birt, Y., ‘ICM/Trevor Phillips poll sample of British Muslims could be skewed’, Medium, 11 April 2016, 
available at: https://medium.com/@yahyabirt/icm-trevor-phillips-poll-sample-of-british-muslims-could-be-skewed-
71197b1cfc2f#.wyveml3xm, last visited: 26 February 2020.

18  ‘The Great Divide: How Westerners and Muslims View Each Other’, Pew Research Centre, Global Attitudes & Trends Project, 
22 June 2006, available at: https://www.pewresearch.org/global/2006/06/22/i-muslims-and-the-west-how-each-sees- 
the-other/, last visited: 26 February 2020.

19  Staetsky, L. D., ‘Antisemitism in contemporary Great Britain: A study of attitudes towards Jews and Israel’, Institute for Jewish 
Policy Research, September 2017.

20  Ibid.
21  Ibid.
22  Ibid.

EUFRA’s predecessor, the European Union Monitoring Centre on Racism and Xenophobia 
(EUMC), based on research conducted during 2002–2003, reached the view that “the Middle 
East conflict has a negative impact on the lives of the Jewish communities” in Europe, with 
its sample of Jewish interviewees reporting a conflation of the state of Israel with Jews and 
perceiving a degree of anti-Semitism in the anti-war movement prevalent around the time of 
the invasion of Iraq. 14 The conflation of Jews and Israel and the linking of Jews to war play into 
long-standing anti-Semitic tropes, such as the concept of ‘dual loyalty’. This is based on the 
notion that Jews cannot be relied upon to be loyal to their country of residence because of their 
perceived emotional ties to the State of Israel. This in turn is interwoven with the over-arching 
conspiratorial belief that through control of private corporations and mainstream politicians, 
an international Jewry engineers international conflicts in the name of financial profit. 15 

In terms of domestic attitudes, ICM Unlimited found in a poll for Channel 4 that some 30% 
of British Muslims felt that Jews saw themselves as “better” than other people, and whereas 
6% of the general population felt that Jews were to blame for most wars, more than 25% of 
British Muslims did. 16 However, the size and character of the sample used in this report has 
been criticised for focusing on deprived neighbourhoods with high proportions of residents 
of Pakistani and Bangladeshi origin, in places such as Bradford, Birmingham and East London. 
It has been argued such areas tend to be characterised by more socially conservative views, 
when compared with the mainstream British Muslim population. 17

Elsewhere, the Pew Global Attitudes Project claimed that only 32% of British Muslims view 
Jewish people in a positive way, whereas the figure for the general population is 74%. 18 
Staetsky’s work also demonstrates that UK Muslims are significantly more likely than the general 
population to hold anti-Semitic views. 19 Only 37% of British Muslims feel Jews make a positive 
contribution to society, whereas the figure for the general population is over 60%. 20 Whereas 
8% of Muslims believe the Holocaust is a myth, 2% of the general population do; and while 4% 
of the public feel the Holocaust has been exaggerated, 14% of Muslims do. 21 Staetsky’s Institute 
for Jewish Policy Research (JPR) report also suggests that religious Muslims are more likely 
than the general Muslim population to hold anti-Semitic views, with 10% of religious Muslims 
saying the Holocaust is a myth and 18% that the Holocaust has been exaggerated. 22 

With anti-Semitism being more concentrated within such communities when compared 
with the general population, there is value in developing an in-depth understanding of what 
potentially shapes and conditions such attitudes in the British Muslim context.
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23  Allport, G., The Nature of Prejudice (New York: Doubleday Anchor Books, 1954).
24  For example, D’Appollonia, A. C., Migrant Mobilization and Securitization in the US and Europe: How Does It Feel to Be a 

Threat? (New York: Palgrave MacMillan, 2015).
25  Savelkoul, M., P. Scheepers and M. Gesthuizen, ‘Explaining relationships between ethnic diversity and informal social capital 

across European countries and regions: Tests of constrict, conflict and contact theory’, Social Science Research, 40(4) (2011): 
pp.1091-1107; see also Stolle, D. and A. Harrell, ‘Social Capital and Ethno-racial Diversity: Learning to Trust in an Immigrant 
Society’, Political Studies, 61(1) (2012): pp.42-66.

26  Ehsan, R., ‘Discrimination, Social Relations, and Trust: Civic Inclusion of British Ethnic Minorities’, PhD thesis, Royal Holloway, 
University of London (2019).

27  Pettigrew, T. and L. Tropp, ‘A meta-analytic test of intergroup contact theory’, Journal of Personality and Social Psychology, 
90(5) (2006): pp.51-783.

28  Barlow, F., S. Paolini, A. Pedersen, M. Hornsey, M. Radke, J. Harwood and C. Sibley, ‘Rejected! Cognitions of rejection and 
intergroup anxiety as mediators of the impact of cross-group friendships on prejudice, British Journal of Social Psychology, 
48 (2012): pp.389-405.

29  Bobo, L. and F. C. Licari, ‘Education and Political Tolerance: Testing the Effects of Cognitive Sophistication and Target Group 
Affect’, Public Opinion Quarterly, 53(3), autumn 1989, pp.85-308.

30  Baklashova, T. A. et al., ‘The Effects of Education on Tolerance: Research of Students’ Social and Ethnic Attitudes’, 
Mediterranean Journal of Social Sciences, 6(1), February 2015, pp.335-340.

2.2. The Effects of Social Integration 
There is an existing body of research that has critically investigated the effects of social 
intergroup contact in ethnically and religiously diverse contexts. 

The debate between contact and conflict theory is well established in the existing literature, 
and provides the general framework for the analysis. As early as 1954, American psychologist 
G. W. Allport advanced the argument that positive intergroup contact can help to improve 
perceptions of outgroupers and reduce prejudice between different groups. 23 There exists 
a wealth of relatively recent research to support this argument. 24 These studies collectively 
suggest that greater intergroup contact reduces cross-group hostility and anxiety, as it helps to 
develop bonds of trust, familiarity and mutual understanding between different ethnic groups. 
Thus, intergroup contact can moderate prejudices among the in-group towards outgroup 
members of society and help to develop social trust in diverse settings. 25 

These findings are also supported by mixed-methods research which has found that British 
ethnic minority people who are more integrated through friendship groups and their place of 
work, are more likely to be socially trusting and report more positive views of the outgroup. 
26 In addition to this, a meta-analytical study of 713 studies by Pettigrew and Tropp found 
that, in most cases, intergroup contact tended to be associated with prejudice reduction. 27 
By developing bonds of trust and mutual understanding, contact helps to reduce prejudice 
by providing improved knowledge of others, which helps to overcome both innate human 
prejudices and negative societal stereotypes. 28 Drawing inspiration from the existing body 
of literature on the effects of intergroup contact, this study will investigate the role of social 
integration in shaping the attitudes of British Muslims towards non-Muslim groups, as well as 
their perception of prominent geopolitical players such as the US, Saudi Arabia and Israel.

2.3. The Effects of Education 
A number of studies draw a link between levels of education and the degree of tolerance in 
society. The basic argument of such studies is that individuals with higher levels of education 
are more likely to be tolerant and accepting of different cultures and ways of life than those 
with lower levels of education. Bobo and Licari’s 1989 study of political tolerance makes this 
case, 29 as does Baklashova et al.’s study of students in Kazan (though it is unclear whether 
the latter sees higher education itself or the social aspect of university as more important in 
encouraging tolerance). 30 This is a question that recurs throughout consideration of the topic.

Many studies have applied this theory to the UK’s departure from the EU. For example, 
writing in 2019, Alabrese et al. state that “voting Leave is associated with … low educational 
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31  Alabrese, E. et al., ‘Who Voted for Brexit? Individual and Regional Data Combined’, European Journal of Political Economy, 
56, January 2019, pp.132-150.

32  Zhang, A., ‘New Findings on Key Factors Influencing the UK’s Referendum on Leaving the EU’, World Development, 102, 
February 2018, pp.304-314.

33  Ibid.
34  ‘The Role of Personality, Authoritarianism, Numeracy, Thinking Styles and Cognitive Biases in the United Kingdom’s 

2016 Referendum on European Union Membership’, The Online Privacy Foundation, April 2017, available at: 
https://www.onlineprivacyfoundation.org/opf-research/psychological-biases/psychology-and-the-eu-referendum-update/, 
last visited: 26 February 2020.

35  ‘A review of survey research on Muslims in Britain’, Ipsos MORI Social Research Institute, February 2018, available at: 
https://www.ipsos.com/sites/default/files/ct/publication/documents/2018-03/a-review-of-survey-research-on-muslims- 
in-great-britain-ipsos-mori_0.pdf, last visited: 26 February 2020.

36  Ibid.
37  Ibid.
38  Weil, F. D., ‘The Variable Effects of Education on Liberal Attitudes: A Comparative-Historical Analysis of Anti-Semitism Using 

Public Opinion Survey Data’, American Sociological Review, 50(4), August 1985, pp.458-474.
39  Birt, J., ‘Good Imam, Bad Imam: Civic Religion and National Integration in Britain post-9/11’, The Muslim World, 96(4), 

17 October 2006, pp.687-705.

attainment”, 31 while a study from the University of Leicester identifies a similar trend. 32 From 
this data, the latter report argues that Remain might have won the vote had an additional 3% 
of British people attended university. 33 Implicit in such assessments is the view that Brexit 
was the result of a lack of access to higher education and the advantages – whether they be 
intellectual or cultural (tolerance) – that it apparently brings. This position is built upon up by 
the Online Privacy Foundation’s claims, made in 2017, that Leave voters have a lower degree of 
“openness” as well as a lower degree of “numeracy” and “reasoning” – lagging in both cultural 
and more formally academic terms. 34

In the case of British Muslims, a 2018 Ipsos MORI study reported more conservative views on 
gender and sexuality among British Muslims than among the general population, with 45% 
of male British Muslims agreeing that “wives should always obey their husbands” and 52% 
of British Muslims saying they do not think homosexuality should be legal. 35 The figures are 
lower among younger Muslims, more of whom were born in the UK. This might suggest that 
being educated in the UK lowers the level of disagreement with gender equality and increases 
tolerance towards sexual minorities. However, the Ipsos MORI study illustrates that even young 
adult British Muslims (aged 18-24) are more conservative than the general population on the 
issues of gender roles and sexual orientation, 36 notwithstanding the fact that a significantly 
higher proportion of British Muslims are in education than is the case among the wider 
population – 13.3% compared to 5.3% respectively. 37

Indeed, political sociologist Frederick D. Weil’s investigation of the link between education 
and anti-Semitism argues that the link is only partial and varies from country to country, 
depending upon how long the country in question has been democratic and the degree of 
religious heterogeneity in the country. 38 Consequently, the shibboleth that higher levels of 
education result in greater tolerance must be questioned. Testing the conventional wisdom 
that higher levels of formal education foster positive attitudes towards outgroupers and a 
generally tolerant worldview, this study on British Muslims will explore how levels of educational 
attainment are potentially associated with attitudes towards non-Muslims, as well as country 
perceptions and the view that Jewish people hold a disproportionate amount of global control.

2.4. The Effects of Mosque Attendance 
Following the 7/7 London attacks and other Islamist terrorist incidents in the UK, attention 
has increasingly turned towards British mosques as potential breeding grounds for extremist 
ideology. Academic Jonathan Birt’s ‘good imam, bad imam’ paradigm is useful for understanding 
perceptions of Muslim religious leaders in Britain. 39 While many have viewed radical clerics 
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40  Ibid.
41  Errihani, M., ‘Managing religious discourse in the mosque: the end of extremist rhetoric during the Friday sermon’, 

Journal of North African Studies, 16(3), 14 July 2011, pp.381-394.
42  Doward, J., ‘Revealed: preachers’ messages of hate’, The Guardian, 7 January 2007, available at: 

https://www.theguardian.com/media/2007/jan/07/broadcasting.channel4, last visited: 26 February 2020.
43  MacEoin, D., ‘The hijacking of British Islam: How extremist literature is subverting mosques in the UK’, October 2007, 

available at: http://www.euro-islam.info/wp-content/uploads/pdfs/hijacking_of_british_islam.pdf, 
last visited: 26 February 2020.

44  Ibid.
45  ‘C4 “distorted” mosque programme’, BBC News, 8 August 2007, available at: http://news.bbc.co.uk/1/hi/england/ 

west_midlands/6936681.stm, last visited: 26 February 2020.
46  ‘Press Release: Quilliam think tank conducts first national poll of Britain’s mosques’, Quilliam, 24 February 2009, available at: 

https://www.quilliaminternational.com/press-release-quilliam-think-tank-conducts-first-national-poll-of-britains-mosques/, 
last visited: 26 February 2020.

47  Ibid.
48  Ibid.
49  Wintour, P., ‘Saudi Arabia boosting extremism in Europe, says former ambassador’, The Guardian, 13 July 2017, available at: 

https://www.theguardian.com/world/2017/jul/13/saudi-arabia-boosting-extremism-in-europe-says-former-ambassador, 
last visited: 26 February 2020; Pandith, F., ‘Extremism is Riyadh’s Top Export’, Foreign Policy, 24 March 2019, available at: 
https://foreignpolicy.com/2019/03/24/farah-pandith-saudi-how-we-win-book/, last visited: 26 February 2020.

50  ‘Saudi Arabia has “clear link” to UK extremism, report says’, BBC News, 5 July 2017, available at: 
https://www.bbc.co.uk/news/uk-politics-40496778, last visited: 26 February 2020; Wilson, T., ‘Foreign Funded Islamist 
Extremism in the UK’, Henry Jackson Society, July 2017, available at: https://henryjacksonsociety.org/wp-content/
uploads/2017/07/Foreign-Funded-Islamist-Extremism-final.pdf, last visited: 26 February 2020.

and mosques as sources of British Islamism, it is also the case that imams have been seen as 
potential front-line soldiers in the fight against that very same extremism. 40 Indeed, Moroccan 
academic Mohammed Errihani’s study of government policy regarding mosques in Morocco, 
which included setting up a central college for training imams which encouraged moderate 
interpretations of Islam, suggests that mosques and Islamic religious schools (madrassas) are 
themselves key battlegrounds in the fight between extreme and moderate Islam. 41

The 2007 Channel 4 documentary Undercover Mosque contributed to growing anxiety about 
the prevalence and influence of radical mosques and ‘bad imams’ in the UK, showing footage 
of clerics apparently legitimising the killing of Jews, marriage to underage girls and rejection 
of kaffir laws in favour of sharia law. 42 The debate was further fuelled that year by Policy 
Exchange’s ‘The hijacking of British Islam’ report. 43 This report claimed to find radical literature 
in roughly a quarter of British mosques investigated. 44 A protracted legal dispute then followed 
about whether all the evidence used in the project was genuine, reflecting how politically 
charged the issue had become. 45

British think-tank Quilliam produced a report on British mosques in 2009 which states that, 
with 97% of imams in the UK born abroad, more radical versions of Islam with followings 
overseas, have a vastly disproportionate share of the platform in British mosques. 46 According 
to the study, this platform is being used to lead young British Muslims into extremism. 47 
Quilliam’s Director Maajid Nawaz said, “With foreign imams who are physically in Britain, but 
psychologically in Pakistan or Bangladesh, mosques lack the requisite resilience to challenge 
Islamist extremists.” 48 

These concerns are further fuelled by the apparent funding of mosques in the UK by the 
Saudi Arabian government, known to be committed to a deeply conservative interpretation 
of Islam. 49 This has caused anxiety among critics who fear Saudi resources are being used 
to support the spread of Islamism in the UK, a phenomenon that the British government has 
been accused of being hesitant to act on owing to its close relationship with Saudi Arabia. 50 
Such analyses run in contrast to academic work that advances the view that, in the American 
case, mosque attendance actually encourages integration and belief in the importance of 
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political participation. 51 Indeed, this work suggests that Islamic “religiosity fosters support for 
American democratic values”. 52 This contrast in part reflects differences in attitudes over how 
compatible Islam is with Western values of democracy, liberalism and tolerance.

Among a range of factors, this study, motivated by the literature reviewed in this section, 
will explore how social integration, level of education and frequency of mosque attendance 
shape British Muslim attitudes. This includes how favourably separate non-Muslim groups are 
viewed, and the perception of a number of selected countries of geopolitical significance. 
The report will also explore which sections of the British Muslim population tend to be of the 
view that British Jewish people are more loyal to Israel than to the UK, and believe that Jewish 
people have too much global control in the spheres of politics, banking, media, entertainment 
and arms manufacturing.
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3. Survey Analysis Findings

This part of the report presents descriptive statistical findings on the attitudes of the British 
Muslim survey sample in three main areas: in-group perceptions and attitudes towards non-
Muslim faith groups such as Jews; perceptions of a number of selected countries of geopolitical 
importance, including Israel and Palestine; and levels of support for the view that Jewish 
people hold too much global control in the spheres of politics, banking, media, entertainment 
and arms/weapons production. 

3.1. Group Perceptions 
 This section investigates the attitudes of British Muslims towards different religious groups, as 
well as towards non-believers. Along with looking at in-group attitudes towards co-religionists, 
it will investigate how favourably British Muslims view the following faith outgroups: Jews, 
Christians, Hindus, Sikhs and Buddhists, as well as atheists. The section will also examine what 
shapes and conditions both in-group and outgroup perceptions among British Muslims.

Figure 1: British Muslim Attitudes Towards Faith Groups and Atheists

British Muslims were asked how favourably they viewed the following groups, on a scale of 
0 to 10 (0 being very unfavourable and 10 being very favourable): Muslims, Christians, Jews, 
Hindus, Sikhs, Buddhists and atheists. Figure 1 shows the mean favourability score registered 
towards each of the aforementioned groups. 

Demonstrating in-group favouritism, the highest mean favourability score is for fellow Muslims 
(8.09). Of the non-Muslim religious groups, the highest favourability score is for those who 
follow the Christian faith (6.23), followed by Sikhs (5.78), Buddhists (5.68), and Hindus (5.58). 
Of the faith groups included in the analysis, the lowest mean favourability score is for Jews 
(5.49), with the only group receiving a lower score being atheists/non-believers (5.10). 
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Figure 2: British Muslim Attitudes Towards Faith Groups and Atheists (By Gender)

Figure 2 shows how group favourability perceptions are broken down by gender. The differences 
are generally slight, with no clear trend being identified. British Muslim women polled have a 
more favourable view of Jews (5.57 compared with 5.45), Hindus (5.66 compared with 5.53), 
Sikhs (5.90 compared with 5.69) and atheists (5.20 compared with 5.04). British Muslim men 
have marginally more favourable views of Christians (6.25 compared with 6.24) and Buddhists 
(5.71 compared with 5.67). In terms of in-group perceptions, there is a notable gender difference 
– British Muslim women have a less-favourable view of other Muslims (7.93 compared with 8.24).
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Figure 3: British Muslim Attitudes Towards Other Faith Groups and Atheists (By Education)
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Figure 3 shows how perceptions of other religious groups (and atheists) are broken down by level 
of educational attainment. For the analysis, the sample of British Muslims has been split into two 
distinct categories: those with no tertiary education and individuals with a tertiary education. 53

 
A clear trend can be identified from the bivariate analysis, wherein British Muslims with a tertiary 
education report more-favourable views towards all non-Muslim groups, when compared to 
co-religionists who are not university educated (Jews – 5.66 compared with 5.24; Christians – 
6.46 compared with 5.95; Hindus – 5.64 compared with 5.47; Sikhs – 6.01 compared with 5.51; 
Buddhists – 5.91 compared with 5.38; and atheists – 5.32 compared with 4.84). 

Figure 4 shows how perceptions of other religious groups (and atheists) are broken down 
by social class. For the analysis, the sample of British Muslims has been split into two distinct 
socio-economic classes: the higher ABC1 grade and the lower C2DE grade.

Similar to the case of educational attainment, a clear pattern can be identified. British Muslims 
who are categorised in the higher-status ABC1 social grade report, on average, more favourable 
views towards all non-Muslim groups, when compared to British Muslims in the lower-status 
C2DE social classes (Jews – 5.66 compared with 5.17; Christians – 6.44 compared with 5.85; 
Hindus – 5.77 compared with 5.22; Sikhs – 5.98 compared with 5.40; Buddhists – 5.88 compared 
with 5.29; Atheists – 5.26 compared with 4.80).

Figure 5 shows how perceptions of other religious groups (and atheists) are broken down by 
place of birth. For the analysis, the sample of British Muslims has been split into two distinct 
categories: those who are foreign-born and individuals who were born in the UK.

A consistent pattern can be observed. British Muslims born in the UK have more favourable 
views towards all non-Muslim groups, when compared to the views of foreign-born British 

53  “No Tertiary Education” includes respondents with no formal qualifications and those educated to NVQ Levels 1–3. “Tertiary 
Education” includes respondents who hold academic qualifications that are at least equivalent to NVQ Level 4. The latter 
category includes respondents who hold an NVQ Level 5 qualification (such as a doctorate). The education data includes 
qualifications obtained outside of the UK.

Figure 4: British Muslim Attitudes Towards Other Faith Groups and Atheists (By Social Class)

M
ea

n 
Fa

vo
ur

ab
ili

ty
 S

co
re

Faith Groups/Atheists

Christians Jews Hindus Sikhs Buddhists Atheists

7

5.25

3.5

1.75

0

■  ABC1    ■  C2DE



MUSLIM ANTI-SEMITISM IN CONTEMPORARY GREAT BRITAIN

17

Muslims. There is a difference of more than one point in the case of perceptions of atheists (5.41 
compared with 4.20), Buddhists (5.95 compared with 4.88) and Jews (5.76 compared with 
4.72). British Muslims born in the UK also have more favourable views towards Christians (6.35 
compared with 5.91), Hindus (5.79 compared with 4.96) and Sikhs (6.00 compared with 5.16). 

Figure 6:  British Muslim Attitudes Towards Faith Groups and Atheists 
(By Muslim Density of Friendship Group)

Figure 6 shows how perceptions of faith groups (and atheists) are broken down by Muslim 
composition of their close friendship networks. For the analysis, the sample of British Muslims 

Figure 5: British Muslim Attitudes Towards Other Faith Groups and Atheists (By Birthplace)
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has been split into two clear categories: ‘bonding’ and ‘bridging’ friendship networks. The 
bonding friendship network category includes British Muslim respondents who reported that 
about half, most, or all of their close friends belong to the same faith group. The bridging 
friendship network category includes British Muslims who stated that only a few or none of 
their friends are co-religionists.

Figure 7: Attitudes Towards Jews (By Level of Mosque Attendance)

With the exception of the near-identical mean favourability score for Christians (bonding - 6.26; 
bridging - 6.25), British Muslims who have a network of close friends who predominantly share 
the same faith have a less-favourable view of non-Muslim groups. British Muslims who are part 
of bridging friendship networks – where only a few or none of their close friends are fellow 
Muslims – have a comparatively favourable view of Jews (5.65 compared with 5.42), Hindus 
(5.78 compared with 5.46), Sikhs (5.87 compared with 5.75), Buddhists (5.80 compared with 
5.64) and atheists (5.23 compared with 5.05). The British Muslim respondents who fall into the 
bridging category register a lower mean favourability score when asked how favourably they 
view Muslims as a group (7.92 compared with 8.25).

Figure 7 shows mean favourability scores for attitudes towards Jews, broken down by level of 
mosque attendance. 54 The analysis shows that there is no clear link between perceptions of 
Jews as a group and the frequency of mosque attendance. For the British Muslims surveyed, 
the most favourable view towards Jews are among those who attend a mosque at least 3-4 
times week (5.64). The mean score for those who attend a mosque on a weekly basis is 5.46, 
with a mean score of 5.58 for those who attend once or twice a month and every 2-3 months. 
The lowest favourability score towards Jews in this analysis is for those who either never 
attend or attend a mosque only once or twice a year (5.35).

Figure 8 shows attitudes towards religious groups and atheists, broken down by frequency 
of mosque attendance. The two categories considered for this analysis are British Muslim 
respondents who attend a mosque at least 3-4 times a week, and those who either never 
attend or only attend a mosque once or twice a year. 

54  Respondents were asked the following survey question: “On average, how often, if at all, do you attend a religious service 
(excluding special occasions such as marriages, funerals, etc.)?”
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Figure 8: Attitudes Towards Faith Groups and Atheists (By Level of Mosque Attendance)

A consistent pattern emerges from the analysis. British Muslim respondents who reported 
that they attend a mosque at least 3-4 times a week, hold more-favourable views of all groups 
considered in the analysis, when compared to those who reported that they never attend, or 
only attend a mosque once or twice a year (Muslims – 8.54 compared with 7.24; Christians 
– 6.38 compared with 6.06; Jews – 5.64 compared with 5.35; Hindus – 5.72 compared with 
5.37; Sikhs – 6.03 compared with 5.69; Buddhists – 5.79 compared with 5.61; Atheists – 5.20 
compared with 5.09).

The British Muslim respondents who participated in the survey were given a list of ‘dual loyalty’ 
items and asked to what extent they agreed (or disagreed) with the view that the British 
religious group in question was more loyal to the country/territory of religious significance, 
when compared with loyalty to the UK. 55

Figure 9 shows that British Muslims are far more likely to agree than disagree with the view 
that the selected British faith groups are more loyal to the stated country/territory of religious 
significance than to the UK. This applies to the perception of loyalty ties within the British 
Muslim population. Of the respondents polled, 42.7% agreed with the view that British Muslims 
are more loyal to Saudi Arabia than to the UK (with 24.0% disagreeing with this view, providing 
a net agree/net disagree difference of 18.7 percentage points).

The highest level of net agreement for the dual loyalty items presented is in regard to the 
loyalty ties of British Hindus. Of the British Muslim respondents polled, 44.3% agreed with the 
view that British Hindus are more loyal to India than to the UK (with only 13.9% disagreeing 
with this view, providing a net agree/net disagree difference of 30.4 percentage points). A 
total of 31.7% of respondents agreed with the view that British Roman Catholics are more loyal 
to the Vatican than to the UK, with 18.7% disagreeing with this view (providing a net agree/net 
disagree difference of 13 percentage points – the lowest difference in this part of the analysis). 

55  “Net Agree” includes respondents who responded “strongly agree” or “agree” to survey item. “Net Disagree” includes 
respondents who responded “strongly disagree” or “disagree” to survey item. Analysis included those who responded 
“neither agree nor disagree”.
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The highest net agree/net disagree difference is for the survey item on British Jews and 
their loyalty ties in regard to the State of Israel and the UK. Of the British Muslims polled, 
43.9% agreed with the view that British Jews are more loyal to Israel than to the UK, with 
only 12.9% disagreeing with this view – providing a net agree/net disagree difference of 31 
percentage points. 

Figure 9: Dual Loyalty Perceptions of British Muslims, Jews, Hindus and Roman Catholics
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Figure 10: Dual Loyalty Perceptions (By Level of Mosque Attendance)
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Figure 10 shows levels of net agreement for the view that separate British faith groups are 
more loyal to a foreign country/territory of religious significance, when compared with their 
loyalty to the UK. This is broken down by two categories which measure frequency of mosque 
attendance: British Muslim respondents who reported that they attend a mosque at least 3-4 
times a week, and those who either never attend or only attend a mosque once or twice a year. 

A clear pattern emerges from the analysis. British Muslims who frequently attend a mosque 
are more likely to agree with the view that British faith groups are more loyal to the country/
territory of religious significance than to the UK. For in-group dual loyalty perceptions, nearly 
6 in 10 – 58.5% - of respondents who reported that they attend a mosque at least 3-4 times a 
week, agree with the view that British Muslims are more loyal to Saudi Arabia than to the UK. 
The corresponding figure for respondents who either never attend or only attend a mosque 
once or twice a year, is 26.9% - a difference of 31.6 percentage points. 

A majority of British Muslim respondents who reported that they attend a mosque at least 3-4 
times a week, agree with the view that British Jews are more loyal to Israel than to the UK – 
54.6%. The corresponding figure for British Muslim respondents who never attend a mosque 
or do so only once or twice a year, is 33.8% - a difference of 20.8 percentage points. While 
57.8% of respondents who attend a mosque at least 3-4 times a week agree with the view that 
British Hindus are more loyal to India than to the UK, the corresponding figure for those who 
either never attend or only attend a mosque once or twice a year is 29.7% - a difference of 28.1 
percentage points. British Muslims who attend a mosque at least 3-4 times a week, are more 
likely to agree with the view that British Roman Catholics are more loyal to The Vatican than 
to the UK (42.9% compared with 16.0%) – a difference of 26.9 percentage points.

Figure 11 shows data on levels of net agreement and disagreement with the view that British 
Jews are more loyal to Israel than to the UK – broken down by gender, education and Muslim 
composition of close friendship network.

Figure 11:  Dual Loyalty Perceptions of British Jews 
(By Gender, Education and Friendship Network)
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The analysis shows that 46.2% of the British Muslim men surveyed agreed with the view that 
British Jews are more loyal to Israel than to the UK, with 13.1% disagreeing (a net agree/net 
disagree difference of 33.1 percentage points). Among the British Muslim women surveyed, 
41.9% agreed with the view that British Jews are more loyal to Israel than to the UK, with 12.3% 
disagreeing (a net agree/net disagree difference of 29.6 percentage points).

There are notable differences based on education. British Muslims with a tertiary education 
are more likely to agree with the view that British Jews are more loyal to Israel than to the UK, 
when compared to those surveyed who are not university educated. Of the British Muslims 
respondents with a tertiary education, 47.3% agreed with the view that British Jews are more 
loyal to Israel than to the UK, with 12.1% disagreeing (a net agree/net disagree difference of 
35.2 percentage points). Of the respondents who are not tertiary educated, 40.0% are of 
the view that British Jews are more loyal to Israel than to the UK, with 14.9% reporting their 
disagreement (a net agree/net disagree difference of 25.1 percentage points).

There are also noteworthy differences based on the Muslim composition of close friendship 
networks. Nearly half – 48.6% – of respondents who reported that at least half (or more) of 
their close friends are fellow Muslims agreed with the view that British Jews are more loyal 
to Israel than to the UK. With 14.0% disagreeing, this provides a net agree/net disagree 
difference of 34.6 percentage points. Of respondents who reported that only a few or none 
of their close friends are fellow Muslims, a notably lower proportion agreed with the view 
that British Jews are more loyal to Israel than the UK – 38.7%. With 11.6% within the bridging 
category disagreeing with this view, the net agree/net disagree difference provided is 27.1 
percentage points. 
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3.2. Country Perceptions 
Along with being asked how favourably they viewed separate religious groups (as well as 
atheists/non-believers), the British Muslims surveyed were asked how favourably they viewed 
a selected group of countries: the UK, the US, Russia, China, India, Saudi Arabia, Iran, Israel 
and Palestine. As in the case of the survey item on perception of religious groups and atheists, 
respondents were asked to report how favourably they viewed the aforementioned countries 
on a scale of 0 to 10 (0 – very unfavourable; 10 – very favourable).

Figure 12 shows the mean favourability score for the nine countries included in the survey 
item. For this survey of British Muslims, the highest mean favourability score registered is for 
the UK (7.60). The country with the next-highest mean favourability score is Palestine (6.56), 
followed by Saudi Arabia (6.25), Iran (5.64) and India (5.36). A higher mean favourability score 
is registered for the US (5.14) when compared with those for Russia (5.06) and China (5.05). 
The country given the lowest mean favourability score in the analysis is Israel (4.53). This is 
notably lower than the mean favourability score for Jews as a faith group (5.49).

Figure 13:  Country Perceptions 
(Mean Favourability Score By Muslim Density of Friendship Group)
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Figure 13 shows the mean favourability scores for each country broken down by Muslim density 
of close friendship networks. As in the case of previous analyses, the British Muslim sample is 
split by bonding and bridging friendship networks. 

British Muslim respondents who stated that only a few or none of their close friends are fellow 
Muslims (bridging friendship network) reported, on average, a less-favourable view of the UK 
(7.53), when compared to those who fall into the bonding friendship network category, which 
includes respondents who report that about half, most or all of their close friends are fellow 
Muslims (7.69). 

When compared to those in the bonding category, British Muslims who are part of 
predominantly non-Muslim bridging friendship networks, on average, have a more-favourable 
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view of the US (5.40 compared with 4.92), Israel (4.78 compared with 4.39), China (5.34 
compared with 4.80), India (5.45 compared with 5.32) and Russia (5.16 compared with 5.00). 
For the remaining Muslim-majority countries, the pattern is reversed. When compared to 
those who have close friendship networks that are more Muslim concentrated, British Muslims 
who are part of predominantly non-Muslim bridging friendship groups have a comparatively 
less-favourable view of Palestine (6.17 compared with 6.89), Saudi Arabia (5.92 compared with 
6.51) and Iran (5.50 compared with 5.78).

Figure 14 shows mean favourability scores for attitudes towards Israel, broken down by level 
of mosque attendance. 56 The analysis shows that as the level of mosque attendance declines, 
the perception of Israel becomes less favourable. The mean scores, based on level of mosque 
attendance, are as follows: at least 3 or 4 times a week – 5.13; weekly – 4.78; once or twice a 
month – 4.40; every 2–3 months – 4.30; once or twice a year/never attends – 3.55. 

3.3. Perceptions of Jewish Global Control 
The British Muslim respondents surveyed were asked whether or not they agreed with the 
view that Jewish people have “too much” control over the global spheres of media, banking, 
arms/weapons manufacturing, politics and entertainment. 

As Figure 15 shows, for each of the survey items under analysis, around one in three of the 
British Muslims polled agreed with the view that Jewish people have too much control over that 
specific global sphere. Only a quarter, approximately, disagreed. The highest level of agreement 
was with the view that Jewish people have too much control over the global banking system 
(34.1%), with 22.6% disagreeing. The next highest figure for net agreement relates to global 
media, with 33.6% agreeing with the view that Jewish people have too much control in this 

Figure 14: Perceptions of Israel (By Level of Mosque Attendance)
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56  Respondents were asked the following survey question: “On average, how often, if at all, do you attend a religious service 
(excluding special occasions such as marriages, funerals, etc.)?”
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Figure 15: “Jews have too much control over the... ”
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Figure 16: “Jews have too much control over the... ” (By Education)
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area (and 23.8% disagreeing). Similar levels of agreement (and disagreement) can be reported 
for the view that Jewish people have too much control over global political leadership (33.1% 
compared with 25.3%), the global entertainment industry (33.0% compared with 24.9%) and 
the global arms/weapons manufacturing industry (32.1% compared with 27.2%).
 
Figure 16 shows figures for the level of agreement (and disagreement) with the view that Jewish 
people have too much control over the global spheres of media, banking, arms manufacturing, 
political leadership and entertainment, broken down by whether or not the British Muslims 
polled have a tertiary education. 
 
The bivariate analysis shows that, when compared with those with no tertiary education, 
university-educated British Muslims are more likely to agree with the view that Jews have too 
much global control across all five spheres. British Muslims with no tertiary education are more 
likely to disagree than agree with the view that Jewish people have too much control over the 
global spheres of arms manufacturing, politics and entertainment. 
 
Figure 16 shows that British Muslims with no university education are more likely to agree 
than disagree with the view that Jewish people have too much control over the global media 
(28.6% compared with 24.3%) and the global banking system (29.3% compared with 22.1%). 
University-educated British Muslims are consistently more likely to agree than disagree with 
the view that Jewish people have too much global control. Among the British Muslims polled 
who have a tertiary education, there are particularly high levels of agreement with the view 
that Jewish people have too much control over global political leadership (38.8%) and the 
global entertainment sector (38.6%).

Figure 17: “Jews have too much control over the... ” (By Muslim Density of Friendship Group)

■  Bridging Network (Net Agree)    ■  Bridging Network (Net Disagree)
■  Bonding Network (Net Agree)    ■  Bonding Network (Net Disagree)
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Figure 17 shows figures for the level of agreement (and disagreement) with the view that Jewish 
people have too much control over the global spheres of media, banking, arms manufacturing, 
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political leadership and entertainment, broken down by Muslim density of close friendship 
networks. As in previous analyses, bridging includes respondents who reported that only a 
few or none of their friends are Muslim, with bonding including respondents who stated that 
about half, most or all of their close friends are Muslim. 

The bivariate analysis shows that, when compared with those who report that only a few or 
none of their close friends are co-religionists, British Muslims who are part of bonding friendship 
networks are more likely to agree with the view that Jewish people have too much global control 
across all five spheres (media – 37.7% compared with 30.2%; banking system – 38.4% compared 
with 30.2%; arms/weapons industry – 37.9% compared with 26.0%; political leadership – 38.1% 
compared with 28.1%; global entertainment industry – 38.6% compared with 27.0%). 

Specifically focusing on British Muslims who are part of bonding friendship networks 
(respondents who report that about half, most or all of their close friends are fellow Muslims), 
the highest net agree/net disagree differences reported are for the view that Jewish people 
have too much control over the global banking system (16.7 percentage points) and the global 
media (15.5 percentage points).

Figure 18: “Jews have too much control over the... ” (By Level of Mosque Attendance)
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Figure 18 shows figures for the level of agreement (and disagreement) with the view that Jewish 
people have too much control over the global spheres of media, banking, arms manufacturing, 
political leadership and entertainment, broken down by frequency of mosque attendance. As 
in previous analyses, there are two categories of interest: British Muslim respondents who 
report that they attend a mosque at least 3-4 times a week, and a merged category which 
includes respondents who either never attend, or only attend a mosque once or twice a year.
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The bivariate analysis shows that, when compared with those who either never attend or only 
attend a mosque once or twice a year, British Muslims who attend a mosque at least 3-4 times 
a week, are more likely to agree with the view that Jewish people have too much global control 
across all five spheres (media – 38.1% compared with 27.8%; banking system – 41.3% compared 
with 29.0%; arms/weapons industry – 39.2% compared with 25.5%; political leadership – 38.1% 
compared with 25.5%; global entertainment industry – 40.6% compared with 22.8%). 

Specifically focusing on British Muslims who report that they attend a mosque at least 3-4 
times a week, the highest net agree/net disagree differences reported are for the view that 
Jewish people have too much control over the global entertainment industry (15.0 percentage 
points) and the global banking system (13.8 percentage points).

Figure 19: “Jews have too much control over the... ” (By Islamic Denomination)

■  Sunni Muslim (Net Agree)    ■  Sunni Muslim (Net Disagree)
■  Shia Muslim (Net Agree)    ■  Shia Muslim (Net Disagree)
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Figure 19 shows figures for the level of agreement (and disagreement) with the view that Jewish 
people have too much control over the global spheres of media, banking, arms manufacturing, 
political leadership and entertainment, broken down by Islamic denomination (British Sunni 
Muslims and British Shia Muslims). Respondents who responded “neither agree or disagree” 
and “don’t know” to these survey items, are included in this analysis.

The bivariate analysis shows that, when compared with British Sunni Muslims, British Shia 
Muslims are more likely to agree with the view that Jewish people have too much global control 
across all five spheres (media – 38.2% compared with 36.2%; banking system – 41.2% compared 
with 35.2%; arms/weapons industry – 43.1% compared with 33.1%; political leadership – 45.1% 
compared with 34.1%; global entertainment industry – 42.2% compared with 33.8%). While 
British Shia Muslims are also more likely than British Sunni Muslims to disagree with the view 
that Jewish people have too much global control in the spheres of media, banking, politics, 
and entertainment, the Shia respondents report higher net agreement/net disagreement 
differences for all spheres apart from the global media. 
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A notable Shia-Sunni difference emerges in the case of global arms/weapons manufacturing. 
Within the British Sunni Muslim sample, 33.1% agree with the view that Jewish people have too 
much control over the global arms/weapons industry (with 27.8% disagreeing) – a net agree/
net disagree difference of 5.3 percentage points. Within the British Shia Muslim sample, 43.1% 
agree with the view that Jewish people have too much control over the global arms/weapons 
industry (with 26.5% disagreeing) – a net agree/net disagree difference 16.6 percentage points.

Figure 20:  Mean Scores for Perception of Global Jewish Control (By Gender, Education, 
Social Class, Birthplace, Friendship Network, and Level of Mosque Attendance)
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For this analysis, a ‘Perception of Global Jewish Control’ scale has been created. If a respondent 
responded “strongly agree” to one of the five survey items on Jewish global control in the 
spheres of media, banking, politics, entertainment and arms/weapons manufacturing, two 
points were added. A response of “agree” resulted in the addition of one point. If a respondent 
responded “neither agree nor disagree”, “disagree” or “strongly disagree”, no points were given. 

The highest score on the scale is 10 (if a respondent responded “strongly agree” for all five 
items and subsequently ‘scored’ two points on each occasion), which demonstrates the 
strongest possible perception of overall Jewish global control in the study. The lowest score 
on the scale is 0 (in the event of the respondent not agreeing with any of the five statements). 
This index is used as a dependent variable in the ordinal logistic regression analysis, which will 
be presented later. 



MUSLIM ANTI-SEMITISM IN CONTEMPORARY GREAT BRITAIN

30

Figure 20 shows the mean score based on the index created, broken down by gender, 
education, social class, birthplace, Muslim density of close friendship network and mosque 
attendance. Higher mean scores indicate that the group contained respondents who are more 
likely to hold the view that Jewish people have too much global control.

In the analysis, British Muslim men score higher on the index when compared to their female 
counterparts (2.55 compared with 2.43). In regard to education, British Muslims who are 
university educated register a higher mean score when compared to respondents with no 
tertiary education (2.81 compared with 2.08). When it comes to social class, British Muslim 
respondents who fall into the higher-status social grade ABC1 register a higher mean score 
when compared to those who fall into the lower-status C2DE social grade (2.53 compared 
with 2.43). 

Foreign-born respondents register a higher mean score for the index when compared to 
individuals born in the UK (2.88 compared with 2.37). Respondents who report that at least 
half of their close friends are fellow Muslims register a higher mean score when compared to 
those who report that only a few or none of their friends share the same faith (2.89 compared 
with 2.12). Respondents who attend a mosque at least 3-4 times a week register a higher mean 
score than those who very occasionally or never attend a mosque (3.03 compared with 2.06).
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4. Survey Findings: Advanced Analysis

This section presents the second part of the analysis. It examines which socio-demographic 
characteristics and social factors among the British Muslims surveyed are most strongly 
associated with attitudes towards Jews as a people and towards the State of Israel, as well 
as broader perceptions of Jewish global control. These relationships of interest are tested 
through multivariate analysis in the form of ordinal logistic regression.

The model includes the following variables: voting intention for the 2019 UK General Election; 
gender; age; place of birth; ethnicity; Islamic denomination; education level; social class; 
whether or not English is the main language at home; Muslim density of close friendship 
network; and level of mosque attendance. The three separate ordered dependent variables are 
the 0-to-10 favourability scales for Jews and the State of Israel, along with the Perception of 
Jewish Global Control Index scaled 0 to 10.

Table 1:  Ordinal Logistic Regression Models: Attitudes Towards Jews, 
Attitudes Towards the State of Israel, and Perceived Jewish Global Control

Log Odds
Ratio (B)

Log Odds
Ratio (B)

Log Odds
Ratio (B)

Standard 
Error (SE)

Standard 
Error (SE)

Standard 
Error (SE)

Model 1: Attitudes  
Towards Jews

2019 General 
Election Voting 
Intention: Labour 
(REF)

Model 3: Perception of 
Jewish Global Control

Model 2: Attitudes  
Towards Israel

Conservatives

Liberal Democrats

Other Party

Would Not Vote

DK/Prefer Not to Say

Gender: Male (REF)

Female

Age

Birthplace: Born 
Abroad (REF)

Born in UK

Ethnicity: Asian 
(REF)

White

Mixed

Black

Arab

-.102

.244

.073

-.434

-.333

.067

-.007

.592***

-.141

.050

-.237

-.394

.230

.275

.298

.272

.249

.141

.007

.173

.274

.353

.239

.273

.994***

-.004

.256

.410

-.122

.199

-.015**

.051

-0.52

.174

.229

-.150

.219

.268

.291

.270

.244

.141

.007

.169

.258

.352

.231

.275

-.109

.256

-.362

.381

-.789**

.082

-.035***

-.164

.045

.153

.375

.452

.241

.270

.320

.282

.302

.150

.007

.178

.273

.370

.251

.282
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Other/Prefer Not 
to Say

Shia

Other

Prefer Not to Say

Education: No 
Tertiary Education 
(REF)

Tertiary Education

DK/Prefer Not to Say

Social Grade: C2DE 
(REF)

ABC1

Main Language at
Home: English (REF)

Not English

Prefer Not to Say

Muslim Density of 
Friendship Network: 
Bridging (REF)

Bonding Friendship 
Network

DK

Level of Mosque 
Attendance: At 
Least 3-4 Times 
a Week (REF)

Once a Week

Once/Twice a Month

Every 2-3 Months

Once/Twice a 
Year/Never

DK

/cut1

/cut2

/cut3

Islamic 
Denomination: 
Sunni (REF)

-.032

-.020

-.218

-.094

.254*

.512

.190

-.304*

-.941**

-.254*

-.164

-.313

-.126

-.203

-.461**

-.532

-2.714

-2.350

-1.989

.297

.207

.243

.211

.150

.432

.153

.177

.418

.143

.482

.198

.213

.264

.208

.346

.398

.391

.386

-.000

-.226

.376

.482***

.117

1.122***

.223

.065

-.553

-.323**

-.309

-.331

-.522**

-.573**

-1.017***

-.624*

-1.928

-1.585

-1.388

.303

.200

.235

.204

.148

.415

.151

.173

.389

.139

.466

.190

.210

.270

.210

.325

.377

.375

.374

-.007

.184

-.267

-.408*

.461***

-.100

-.125

.106

.467

.443***

-1.532*

-.342*

-.032

-.509*

-.707***

-.568

1.130

1.447

1.766

.338

.209

.260

.235

.162

.513

.164

.184

.452

.150

.816

.201

.212

.286

.230

.398

.397

.399

.401
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Table 1 presents the results of three ordinal logistic regression models (Model 1 – attitudes 
towards Jews; Model 2 – attitudes towards Israel; Model 3 – perception of Jewish global control).

For Model 1, attitudes towards Jews, there are no significant effects to report for 2019 General 
Election voting intention, gender, age, ethnicity, Islamic denomination and social class. 

Controlling for all other variables in Model 1, British Muslims born in the UK are more likely to 
report favourable views of Jews, when compared with foreign-born respondents (b = .592). 
This finding is statistically significant at the 1% confidence level. There are significant effects 
to report regarding primary household language. Controlling for all other variables, British 
Muslims who do not have English as a primary language at home are less likely to report 
favourable views of Jewish people (b = -.304). This finding is statistically significant at the 10% 
confidence level. 

There are also significant education effects to report from Model 1. When controlling for all other 
variables, British Muslims who are university educated are more likely to report favourable views 
of Jews (b = .254). This finding is statistically significant at the 10% confidence level. In Model 1, 
British Muslims who are part of a bonding friendship network – where at least half of their close 
friends are Muslim – are less likely to report favourable views towards Jews (b = -.254). Similar 
to the case of education, this finding is also statistically significant at the 10% confidence level.

In regard to level of mosque attendance, controlling for all other variables, British Muslims who 
either never attend a mosque or only attend on average once or twice a year, are less likely to 
report favourable views of Jews than British Muslims who attend an Islamic place of worship at 
least 3-4 times a week (b = -.461). This finding is statistically significant at the 5% confidence level. 

For Model 2, attitudes towards Israel, there are no significant effects to report for the following 
variables: gender, birthplace, ethnicity, social class and main language at home. No significant 
effects can be reported between Sunni Muslim and Shia Muslim respondents, or between 
university-educated respondents and those with no tertiary education. There are, however, 
significant party voting intention effects. Controlling for all other variables included in Model 
2, British Muslims who intended to vote for the Conservative Party in the 2019 UK General 
Election are more likely to report favourable views of Israel than those who intended to vote 
for the Labour Party (b = .994). This finding is statistically significant at the 1% confidence 
level. In regard to age, controlling for all other variables, older British Muslims are less likely to 

Notes for Model 1: N = 745.Chi-Square: 58.54. –2LL (final): 1396.27. Pseudo R Square: 0.0205. 
Source: Savanta ComRes (Nov – Dec 2019). *p<0.1. **p<0.05. ***p<0.01.
Notes for Model 2: N = 745.Chi-Square: 85.18. –2LL (final): 1519.67. Pseudo R Square: 0.0273. 
Source: Savanta ComRes (Nov – Dec 2019). *p<0.1. **p<0.05. ***p<0.01.
Notes for Model 3: N = 745.Chi-Square: 102.43. –2LL (final): 1260.44. Pseudo R Square: 0.0390. 
Source: Savanta ComRes (Nov – Dec 2019). *p<0.1. **p<0.05. ***p<0.01.
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report favourable views on Israel (b = -.015). This finding is statistically significant at the 5% 
confidence level. 

There are also significant effects to report from Model 2, based on Muslim density of close 
friendship network. British Muslims who are part of bonding friendship networks (where about 
half, most or all of their close friends share the same religious background) are less likely to 
report a favourable view of Israel than those who have only a few or no Muslim friends (b = 
-.323). This finding is statistically significant at the 5% confidence level. 

Following on from Model 1, there are significant effects to report from Model 2 in regard to 
frequency of mosque attendance. British Muslims who attend a mosque once or twice a month 
(b = -.522), every 2-3 months (b = -.573) or once or twice a year/never attend (b = -1.017) are 
less likely to report a favourable view of Israel than British Muslims who attend a mosque at 
least 3-4 times a week. The first two findings are statistically significant at the 5% confidence 
level, with the third and final finding being so at the 1% confidence level.

For Model 3, where the dependent variable measures perception of Jewish global control, 
there are no significant effects to report for the following variables: 2019 UK General Election 
voting intention, gender, birthplace, ethnicity, Islamic denomination, social class and main 
language at home. There are significant effects to report for the following variables: age, 
education, Muslim density of close friendship network and level of mosque attendance. 

Controlling for all other variables, older British Muslims are more likely to be of the view that 
Jewish people have too much global control (b = .035). This finding is statistically significant at 
the 1% confidence level. In regard to education, controlling for all the other variables included 
in the model, university-educated British Muslims are more likely to be of the view that Jewish 
people have too much global control than those with no tertiary education (b = .461). This 
finding is statistically significant at the 1% confidence level.  

In Model 3, controlling for all other factors included, British Muslims who are part of relatively 
Muslim-dominant bonding friendship networks are more likely to be of the view that Jewish 
people have too much global control (b = .443). This finding is also statistically significant at 
the 1% confidence level. In regard to mosque attendance, British Muslims who either never 
attend a mosque or only do so once or twice a year, are less likely to be of the view that Jewish 
people have too much global control than British Muslims who attend a mosque at least 3-4 
times a week (b = -.707). This finding is statistically significant at the 1% confidence level.
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5. Conclusion

There is a tendency for politicians and media commentators to homogenise social groups 
that are both socio-politically diverse and internally stratified. Much of this homogenisation is 
politically motivated and is often influenced by personal ideology. These tendencies have often 
been exhibited in respect of the British Muslim population. This report has sought to challenge 
long-standing efforts to portray British Muslims as a uniform, homogeneous bloc that speaks in 
one voice on issues as varied as attitudes towards non-Muslims, views about prominent nations 
in international politics and broader perceptions of Jewish global influence and control. 

The report shows that when compared to their perception of other faith groups, British Muslims 
have a less favourable view of Jews, along with holding relatively negative views of Israel. 
However, there is evidence to support the long-standing view that social integration and greater 
opportunities for intergroup contact can facilitate more positive views of the outgroup in the 
British Muslim context. At the bivariate level, British Muslims who are better socially integrated 
through their closest friends hold a more-favourable view of a range of non-Muslim groups – 
including Jews and Atheists. The findings also show that being more socially integrated and 
being part of a predominantly non-Muslim friendship group is notably associated with more 
positive orientations towards countries such as the United States and Israel. This suggests 
that predominantly Muslim social networks act as ‘arenas’ of hardened anti-US and anti-Israel 
views, while social integration may heighten exposure to different political viewpoints which in 
turn contributes to the fostering of more favourable views of such countries. 

The one consistent thread throughout the report is that regarding social integration. British 
Muslims who are part of predominantly non-Muslim friendship groups report more favourable 
views towards both Jews and Israel, and are less likely to be of the view that Jewish people have 
too much control over the global spheres of banking, media, politics, entertainment and arms 
production. Conversely, those who are part of social networks that predominantly – or indeed 
exclusively – comprise fellow Muslims, hold comparatively unfavourable views of both Jews and 
Israel. In addition to this, British Muslims who are ‘socially segregated’ in terms of the religious 
background of their closest friends are more likely to possess the view that Jewish people hold too 
much control over the global media, banking system, political leadership, entertainment sector and 
weapons manufacturing industry. With previous studies showing that anti-Semitic attitudes are 
more concentrated within the British Muslim population when compared to the social mainstream, 
the findings contained in this report suggest that Muslim-dominant, tight-knit social networks are 
more likely to contain particularly sharp forms of both anti-Jewish and anti-Israel sentiments. 

Much has been made of the role of Britain’s mosques and Islamic centres in the development 
and consolidation of domestic extremist views and prejudicial attitudes towards non-Muslim 
outgroups. Public discourse has implied that lower levels of mosque attendance are associated 
with more secular, open-minded views – an indication of positive integration into the tolerant 
mainstream. There are findings which suggest that the picture is somewhat more complicated. 
At various levels of analysis, British Muslims who frequently attend their place of worship 
(excluding wedding ceremonies and services such as funerals), are more likely to report pro-
Jewish and pro-Israel views. This provides some indication that Britain’s mosques are generally 
socially beneficial places of worship, with a good number actively looking to build bridges and 
strengthen social ties with other faith communities. 

However, there are other findings which are cause for concern. When compared with British 
Muslims who either never or very occasionally attend a mosque, British Muslims who frequently 
attend a mosque are more likely to be of the view that British Jews are more loyal to Israel than 
to the UK, and also more likely to think that Jewish people have too much control in the global 
spheres of media, banking, politics, arms manufacturing, and entertainment. It is important to 
note that a comfortable majority of those who frequently attend a mosque, are also of the view 
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that British Muslims are more loyal to Saudi Arabia than to the UK. Indeed, frequent attendees 
are far more likely to be of the view that various faith groups are more loyal to a foreign 
country of religious significance, than to the UK. This perhaps reflects a broader ‘Religion 
First’ perception – with religious frequent attendees thinking that a number of faith groups, 
including their own, are more loyal to other countries (and territories) of religious significance. 

The finding that British Muslims who rarely or never attend an Islamic place of worship have 
generally less favourable views of non-Muslims, as well as sharper feelings of anti-Israelism, 
lays the foundation for future discussions on how certain forms of British Muslim identification 
are associated with anti-Jewish perceptions and anti-Israelism. Indeed, this particular finding 
is likely to generate debate on the social and political implications of certain types of Islamic 
identity in the British context. The findings on mosque attendance may reflect the possibility 
that a more spiritual attachment and community-spirited approach to Islamic practice 
provides the grounding for the cultivation of stronger ties with, and more positive views of, 
other religious faith groups in society. Indeed, the relationship between hardened forms of 
anti-Jewish and anti-Israel sentiment, and low levels of mosque attendance, suggests that 
the Muslim identity of those at the heart of this intersection is not so much built on faith, 
spirituality and community-orientedness, but rather is strongly related to forms of political 
activism and feelings of grievance at both the domestic and international levels.

It is important to note that across the report’s analysis sections there are findings that appear 
to be somewhat contradictory in nature. British Muslims who are university educated tend to 
hold more favourable views of non-Muslim groups and the State of Israel than those with no 
tertiary education; at the same time, university-educated British Muslims are more likely to be 
of the view that Jewish people have too much global control in the spheres of media, banking, 
politics, entertainment and arms production. A similar pattern emerges in the case of mosque 
attendance. Frequent attendees hold relatively positive views of both Jews and Israel when 
compared to those who very occasionally or never attend; at the same time, frequent attendees 
are more likely to be of the view that Jewish people hold a disproportionate level of global control. 
This perhaps reflects a need for researchers to acknowledge that feelings towards Jews in the 
domestic context, and broader perceptions of Jewish control and influence at the global level, 
are very much distinct in their own right. It is also important to note more broadly that the British 
Muslims surveyed are relatively more favourable towards Jews than they are towards Israel, and, 
while there may be a degree of overlap, the distinction between anti-Jewish sentiment and anti-
Israelism ought to be more strongly recognised in British political, policy and media discourse. 

While Britain has not suffered any lethal Islamist-inspired anti-Semitic terrorism, there is 
no room for complacency. When compared to the general population, British Muslims are 
more likely to be of the view that the Holocaust is a myth and that Jewish people possess 
general feelings of group superiority over non-Jews. 57 Leading on from the ICM Unlimited poll 
completed in the same month, 58 the Savanta ComRes survey shows that when compared with 
the general population, British Muslims are more likely to be of the view that British Jews are 
more loyal to Israel than to the UK, and that Jews have disproportionate control in the realms 
of politics and finance.  In order to challenge anti-Semitic views of this nature, which are more 
concentrated within Britain’s Muslim communities when compared to levels in the general 
population, a multi-agency effort is required. This will need to incorporate both national 
and local politicians, grassroots community groups, Muslim civil society organisations, and 
interfaith bodies which continue to play an integral role in building bonds of social trust and 
mutual respect across Britain’s various faith groups. 

57  Staetsky, L. D., ‘Antisemitism in contemporary Great Britain: A study of attitudes towards Jews and Israel’, Institute for Jewish 
Policy Research, September 2017.

58  Link to December 2019 ICM Unlimited poll for campaigning organisation Avaaz: https://www.icmunlimited.com/our-work/
avaaz-islamophobia-anti-semitism-poll/.
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